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Summary of Evidence

1

My full name is Nepia Ranapia. | am a kaumatua, of Te Moutere o Motiti

(Motit Island).

Maori Cultural worldview is made up of an interrelationship with the
physical and spiritual world. It is supported by a relationship built on
tikanga. The rohe extends beyond the land Te Arataiwhenua and
across the sea which follows a boundary formed by the paepaeroa This
area across the marine space relates a Tikanga Moana which
underpins the human natural relationship. The cultural constructs and
maatauranga allow 4for the adaptations and interface to the spaces and
places and provide a spatial definition for tikanga to which activities can

take place.

The korero in a cultural aspect provides a pathway to a sharing of the
extent of relatedness between people and the environment. This extent
is determined by many factors including the cumulative and substantive

nature of the events that take place.

In Maori, a rules framework is built around tapu and noa but extends to
other tikanga that facilitates. These empowering processes are known
as Aukati and katia, meaning to serve and to close. It is these terms that

enable the establishment of relationships to places and spaces.

My evidence to the proceedings will highlight these and the relationship
that Motiti has with these places in the marine space through several
examples at Motiti and the approprlateness of having rules that reflect
them in the coastal environment plan to maintain the integrity of
Tangaroa and our shared relationship with the moana. My evidence
addresses our taonga species, customary authority, why we say that
fishing and dredging should be prohibited in certain areas (waahi tapu)
because of their sacredness and importance to us, and why we say that
other areas (waahi taonga) should be subject to a rahui through the
rules framework so that kina barrens can be eliminated, kelp species
can recover and allow restoration of taonga species and mauri. Once

restored, waahi taonga areas can also be fished through the obtaining



of a resource consent.

I am Kaumatua and pukenga and exercise kaitiakitanga to the “Motiti

Rohe Moana” (the Motiti sea territory/ papa io tai a koromiromiro).

This Appeal is brought by the Motiti Rohe Moana Trust on behalf of the
hap( with mana moana to the Motiti Rohe Moana, who are Ngai Te
Hap(, me ona karanga hapu Ngati Makerewai, Ngati Takahanga, Ngati
Kauaewera/ Te Uru, Ngati Pau, as well as Te Patuwai ki Motiti or Te

Patuwai ki waho (“Nga Hapi o Te Moutere o Motiti”).

| have defined the Motiti Rohe Moana (papa io tai a koromiromiro) as
the marine and coastal area lying within the customary sea boundary of
Nga Hapt o Te Moutere o Motiti, Te Paepaeroa o te Moutere o Motiti,
and which is depicted on the map attached as Appendix titled NR1 (“Te

Paepaeroa®).

Occupation of Motiti

10

Nga Hépu o Te Moutere o Motiti ‘have continuously occupied Motiti
Island since Te Hapu settled there many generations ago. There havé
been periods in our history where we have faced challenges, but
importantly we have never let our fires go out, and we still maintain our
mana today. Our tikanga requires us to maintain our customary
interests through occupation, or what is often called “ahi k3" in modern
terminology — we recognise that concept, although my ancestors didn't
use that term. Tangata noho whenua are the people who live on the
land, tangata noho moana are people of the sea. Noho whenua refers
to the people who occupy the land, and turangawaewae refers to the
land of your ancestors, the place where you have a right to stand. You
have to occupy the land to maintain your interests, but that does not

mean that you have to be physically present the whole time.

Throughout our history, there was always someone who would stay on

" the island to protect our interests, even if necessity dictated that we had

to go to the mainland. For instance, in 1831 our people had to flee the
island when Nga Puhi came down with their muskets and attacked the

island. We did not have muskets and could not defend ourselves
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against them. However, aithough many of our people fled, not all did,
and the island was not abandoned. We still had a presence there. For

instance, the chiefs Te Puhi and Te Ahikaiata stayed on the island.

11 In 1851, our whanaunga (relations) who lived on the mainland came to
the island to help us resist the claims of Te Arawa. This episode was a
spillover from the mainland conflict between Ngai Te Rangi and Te
Arawa iwi, dating back to the battle of Te Tumu between Te Arawa and
Ngai Te Rangi in 1836. In the wake of Te Arawa's victory in the Te
Tumu battle,! Te Arawa asserted claims to Motiti Island as part of the
spoils of victory, as prominent Ngai Te Rangi chief Hori Tapaea had
been involved in the battle. They travelled to Auckland, where they
were forceful with the Crown authorities in attempting to claim Motiti

Island.

12 Chiefs Hori Tupaea of Ngaiterangi and Amohou and Winiata of Ngati
Whakaue sent for the Patuwai who were still living at Whakatane to
occupy Motiti. There was a call for our people to come back and protect
.the land, and our relations from Te Patuwai, Waitaha, Ngati
Whakahemo, Ngati Pikiao and Ngati Pukeko came to boost the
numbers to keep Te Arawa at bay. This was a political arrangement to

counter the Te Arawa claims.

13 A further challenge came with the Native Land Court's alienation of our
interests in the southern end of the island. That meant that our people
had to leave their pa and kainga on the southern side of the island
(there are 8 pa and several kainga on the southern side). When we
realised we were not going to. retain the whole island — despite our
mana whenua extending over the whole island — we reverted to the -

traditional boundary line between north and south.

14  However, we have continued to access and use the coastal marine area
around the southern end of the island. The key to Matiti is that when
the wind is northerly, you go to the southern side to fish, and vice versa.
When the westerly winds come up, we go fishing on the eastern side. |
remember my uncles ﬂéhing the southern end of the island in the
1950s. We still go there for the fish and the shellfish.

! Maketu Minute Book 1, p55. Mana of Ngaiterangi ceased.
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20

The Maori-owned land on the northern side of the island has been
owned without interruption since title was granted by the Native Land
Court. There was a sizeable resident community living there up until
the 1960s. However, after the collapse of kumara and maize cropping
on the island many people had to leave for employment on the

mainland.

There are two marae on Motiti Island today. Ngati Takahanga built a
marae at Ruakopiha (located on part of the Motiti B block) named
Tamatea ki te Huatahi after the great-grandfather of Te Hapu. The
wharekai is named Hinewai (the Waitaha wife of Tutonu), to

acknowledge the whakapapa connections to Waitaha.

Ngati Makerewai built a Marae at Karioi (Iocatéd on Motiti North Part
E10 block). The wharenui is named Te Hiinga o te Ra, and the

wharekai is named Puna.

Ngati Kauaewera formerly had a marae at Pukepuke Ariki near the
Wairanaki Stream on the western side of the island, named Te Ruatiki
after their tupuna (the wharekai was Mihiwai). Unfortunately, it was

destroyed by fire in the late 1890s and it was never replaced.

Today there is a small community living on the island, six of whom are
kaumatua and kuia [Nepia Ranapia, Grahame Hoete, Mrs Leana
Wiwarena, Mrs Gloria Hirini, Ms Tea Matehaere, Ms Rangi Butler] and a

group of tangata whenua who have houses on the island and travel

back and forth. Over summer, for instance, the population swells as our

people come back over the holiday period.

The elders who live on the island keep the fires burning for the hapu.
So long as those fires are burning, we hold the mana of the island. It

does not matter how many or few are there.

Te Paepaeroa

21

Te Paepaeroa is known ftraditionally as nga tauranga tai kukume o te
hukarere o ngd Aturere (the reefs connected by the tides of the pathway
of the yellow fin tuna). The term "tauranga” means anchors in this

context, which is a reference to the motu (islets) and toka (reefs) that
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The off shore islands to the east are ail named “Motu”, which means to
sever, in reference to the disaster in which they were separated from

the mainland.

The reefs, rocks and islands that connect Te Paepaeroa are spiritually
connected to the womb of the island and the umbilical cord of the
heavens. These spiritual links are physically represented in the form of
two tapu ancestral rocks on Motiti Island placed by the ancient
ancestors many years ago. Te Kopu Whakairi/ Tu Whakairi (the womb
of this sacred island) is formed into the shape of a womb, and lying next
to it is To Pito o Te Ao (the umbilical cord). The history of the rocks

goes back to before the waka people arrived from the pacific islands.

The images below are photographs of Te Kopu Whakairi/Tu Whakairi
and To Pito o Te Ao (the umbilical cord).
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Ancient rock named ‘to pito o te ao’, which refers to the umbilical cord of

the heavens.

There are kaitiaki for each area. Kaitiaki are not human, they are
spiritual. They are highly significant to us. This is a difficult concept to
describe in the English language, but it is a significant tradition of our

people and throughout Aotearoa.

In our culture a kaitiaki is a spiritual guardian able to possess the
physical form of a living creature. Its function is to protect the area and
the people in that area. If it perceives something detrimental, including
the activities of strangers, the kaitiaki can become agitated and is only
able to be calmed by an appropriate karakia. In that way, the spiritual
imbalance can be addressed, but balance will only be restored by the
correct karakia performed by the right person (the tohunga). In this
respect, Kaitiaki wil only reveal themselves to those tohunga whose

ancestral blood they are bound to.

Sea people

28

Nga Hapu o Te Moutere o Motiti were and are a séa people. We
depended on the sea for its resources, and kai moana (seafood) was
our staple diet. The fishing grounds were all known by name. Each
hapu would have their own fishing grounds, they could go to other areas
through their relationship with the other hapu, but they would need the

permission of the people.

458




29

30

31

32

33

34

35

Koura (crayfish) were an important food resource, and highly prized for
trading — the main resource was around the rocky coasts of the Motiti
Rohe Moana and at Maketu on the mainland. We traded with Tauranga
Moana iwi, as their coastline is mainly sandy and is not good for koura.
They would put the koura in fresh water to kill them, then squeeze the
liquid out and dry them, which seals the inside and preserves them.

Trevally could also be strung on fishing lines and baked in the sun.
Seals were another resource, and produced nice tender meat.

Our people also harvested fiti (muttonbirds) on Motu Nau and Motiti
Island. The Motiti Rohe Moana is also home to other seabirds that we

cherish.

We harvested different types of seaweed. Kareno is a green sea
lettuce which grows on the rocks and is available in summer. Pareno is
red and is available all year round. Kelp had many purposes, such as
for preserving fish on journeys. Seaweed was also used for ceremonial

purposes.

Shellfish were another important food source. As the coast around
Motiti Island is mainly rocky, there was a large colony of paua for such a

small island right around the coast. Paua could be dried as well.

As a sea people,' we studied and understood the life of the sea
creatures in the surrounding moana. We mimicked the movements of
sea creatures in our battle. strategy, with different formations based on
the movements of whale and the sting ray. Our history tells us that
when Nga Puhi attacked the island, those who stayed with Te Toenga
to defend turned their waka the opposite way with their korowai on
backwards and paddled backwards, and then they rammed the Nga
Puhi waka suddenly, like the sudden sting of a ray. Four of our warriors

were shot and killed, but they sunk the Nga Puhi boat.

Stone and rock resources in the coastal area included obsidian from the
sea (used to make cutting blades for knives and weaponry); hangi
stones; slate stones for barbequeing (tunutunu); stones for a variety of
tools (such as for digging), and stone and rock for building purposes,

since there was little wood on the island. Grey and white clay was
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taken out of the cliffs surrounding the coast. Red ochre sourced from
Huruhi Bay eastern side and at Ruakaramea western side above Te
One Bay was particularly valuable as a dye for painting, and this was

traded with people on the mainland.

Tikanga and Maori Law of Tapu

36

37

38

The Maori view of the sea is that is still land under water and as such
Tikanga comes from the connection of people to the living environment
and it is the role and duty of tangata whenua turangawaewae to uphold
the protection of the environment through the principles of the “Tapu™
that our ancestor Te Hapu lified to provide for the welfare and wellbeing
of the descedants of Te Hapu ( nga tikanga ko raranga hia i te rohe

maona o Papa io tai a-koromiromiro).

Tapu are spiritually created rituals that place a protection on areas of
great cultural significance for whatever reason. Only those descendants
of the tribe who placed the tapu can lift the tapu (kauae runga kauae

raro).

The ancestor of Motiti Te Hapu uplifted a Waitaha tapu to claim Motiti
this area - the island and its sea area Nga Tauranga tai kukumea, Te

whenua o Kopu Whakaairi to pito o te Ao the womb of the sacred land.

Papa io tai a koromiromiro

39

40

Papa io tai a koromiromiro is the strings of the thread that intertwine
with the tides and sea bed, the interrelations that form the ecosystem

and the environment within an area.

There is tikanga within these areas and have special conditions to
maintain, preserve and share tangaroa. And the mauri that flows from

the moana.

Rahui

41

Rahui is a spiritual dome placed over an area which relates to death by

drowning and where resources have been contaminated, require
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restoration, or taonga require protection. Rahui is one form of closure,

there are also other cultural methods used.

Katia and Aukati Tikanga

42

43

Kati-hia or katia is a form of isolating a small area to assess the
situation. Should the area need to be dealt with on a much larger scale
then a traditional method called Aukati is a physical boundary laid down

to isolate or confine an area of concern.

Rahui is part of the body of knowledge known as matauranga Maori.
Rahui can be used to protect taonga and is exercised by the kaitiaki of
an area (rohe). Reference to matauranga Maori in the coastal marine
environment would commonly be understood as including use of rahui
in accordance with tikanga. Examples of rahui include: upon the arrival
of the northern tides (Tai kanapanapa) the northern area was isolated
and a rahui imposed for no take of shellfish for a period of tekau ma
rima marama 15 days as shellfish affected by arrival of warm waters
may affect children. The rahui was then uplifted and imposed on the

southern end of the island for same reason.

Waahi Tapu

44

45

46

47

The basis for areas that are tapu is very high, involving a level of

sacrifice in accordance with tikanga.

Motiti Island’s long history and the sea culture of people that have
resided on the island has meant there is a long handed-down tradition

of awareness and understanding of the coastal marine area.

| have defined these areas in the attached table. 1 have also
communicated this in several planning documents that regional council

holds.

The importance of these sites has extreme cultural significance which
requires the utmost protection to support the cultural wellbeing and

mauri of the area.

10
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49

50

51

52
53

54

It has been with great discomfort to watch the exploitation (by intensive
fishing and dredging) of our areas that are tapu in the coastal marine

space around Motiti.

Before there were very few people that would come to the island to fish
and for the most part they were known and had respect of our customs,
culture and awareness of the sacred sites. However as the years
passed and the change of modern technology many more people would
come from the mainland, and as they came they knew nothing of the

importance of these places.” -

Slowly one by one the areas of tapu were exploited and the mauri was

degraded.

Waahi tapu needs to have consideration of the significance of the site,
and needs to be communicated to the appropriate authorities to inform

the wider community.

The protection of these sites protects the mauri and the community from

tapu.

Waahi Tapu is ngau takoto and means that there should be no

trampling on the space without the correct tikanga.

Waahi tapu requires comprehensive protection. Taonga species need to
be protected within these areas so that we can maintain and restore the

indigenous biodiversity and our relationships with taonga species.

Example of Tapu Relationship

55

56

The hapl of Motiti have traditionally regarded Otaiti is a taonga and
wahi tapu, and has considerable spiritual significance. In the days
before colonisation my ancestors would source a particular species of
hapuku, Karutataka, from Otaiti which were prepared as koha when

they visited the mainland tribes.

Otaiti, together with the other islands, reefs and toka (rocks) in the sea
surrounding Motiti, are spiritually connected to a rock on Motiti known
as Te Kopu Whakairi /Tu Whakairi - the womb of this sacred island. In

this respect, Otaiti is one of the physical anchors which hold the spiritual

11
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58

essence — the mauri - which allows the kaitiaki to exist. Any activity
which disturbs the kaitiaki on the reef will inevitably harm the people on

the island through this spiritual connection.

Te Kopu Whakairi/Tu Whakairi is recorded as an archaeological site in
the Motiti Island Plan, as endorsed by the decision of thé Environment

Court in [2014] NZEnvC 228.

The mauri of Otaiti is therefore of vital importance to tangata whenua of

Motiti and our traditions.

Waahi Taonga

59

60

61

62

63

64

Waahi Taonga is a recognition of the significant treasure that is

provided by a place and space.

It is a Maori cultural value which provides for a physical and spiritual

relationship that assists the maintenance of mauri.

The whole rohemoana is a waahi taonga, it supports the mauri of

taonga places and species.

Waahi Taonga need levels of protective and preservative measures that
enable tikanga to be recognised and shared, and provides a pathway to
regulating activities that support community relationships with the
moana. This includes removal of kina barrens and the restoration and

protection of our taonga species.

Traditional knowledge works on tidal movements and seasons.

On Motiti island it is traditionally known when the northern tides arrive
(Taikanapanapa) a physical point of reference is applied (tuhoka) to
watch the arrival of tropical seas through change of colour. When the
tides arrived a Rahui of half-moon cycle is applied. There is a no take
zone hecause food resource goes through change and sometimes if

eaten causes nausea and upset tummies.

Food Resource protection

12
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65 Should an area be closed for resource recovery generally an aukati will
be applied under an agreement amongst the hapu, however, if
neighbouring tribes are invblved then a rahui will be applied to create a
spiritual dome of protection so that it will not be interfered by

neighbouring tribe or tribes.
Complete closure

66  Traditionally known as ngau takoto a line spiritually applied through
karakia (rituals) that cannot be uplifted and stays permanently for

reasons of disputed boundary or for areas of significant heritage values.
Spiritual guardians

67  The spiritual essence embodied in a physical area or object is known as
mauri and through spiritual rituals over the area or object creates the
guardian known as a kaitiaki which cannot be removed because a mauri
must have a guardian to protect it. This is a cultural form of protection

applied for various cultural reasons known as ngau takoto.

Waahi Tapu within Motiti rohe moana

Te Maamangi / Otaiti (Te Tau o Taiti)

13
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Traditional food resources

70

71

72

73

74

75

76

Maamangi and Otaiti were the home of various species of the groper
family, which was a sought after delicacy. There were four species, the
Hapuku (Groper), is identified by its chisel type head, whereas the
Moeone (Blue nose) has a rounded nose. These two species were also
used for trade with mainland tribes under the traditional bartering

system of tuopuopu whakawhitiwhiti (trade exchange).

Motiti tangata noho whenua required timber from mainland tribes to
build their whare (homes) and to fortify their defence structures and
most importantly seacraft, fishing vessels and double-hull canoes for

transporting.

The most significant species was the Karutataka (Bass) identified by its
droopy eyes used for special occasions for those of status and for gifts
when visiting mainland relative tribes. This species was only sourced at

Maamangi.

The fourth species were the juvéniles, the kopukopu or Motiti Pupuka.
This is a shallow water species located around the entire island and
towards inland reefs of Maketu. Pupuka caught in the shallows were

used for local consumption.

These species are now functionally extinct, no longer found at Te
Maamangi and within the traditional territorial boundary of Motiti. The
authorities have failed to protect these species and have no future plan

for restoration.

Generally Motiti inhabitants would source Hapuku during the summer
months upon the arrival of the Taikanapanapa (northern tropical tides)
when the winds are light. This traditionally allows them to feel secure,

knowing that the variable winds would bring them back to land safely.
The fish species that were fished at Otaiti include:
a. Blue Maomao

b. Schooling snapper (Tamure)

15
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77

78

Te tuatara o motu haku ki te rii o te ra te wehengatu ka ue ki pumamao
kia pumau haku te rerenga o tahinga marere whenua he tao o te umu o
kahakaha te harurutanga o turi tea te motunga o te waewae kimiatu a
patiki tu pumau raparapa fe kopu whakaairi te hurirapa o nga puke
wharuarua o tataramoa atu ki kaiwaka o motu puta ki te marama tanga
o te huruhi o te ra ki te ao marama ko okaitoro hia ko motu iti ra tenei

kahore he wahia hei tao kai

This karakia refers to the rock and reef named Motu Haku, in memory of

the event that fragmented the land.

The karakia also refers to the inhabitants that vacated the land and

travelled towards the rising sun (tua tara kit e hihi o te ra).

Traditional food resources

79

80

Motu Haku was known for the Hapuku, mainly the Moeone or Blue nose
Hapuku species. These fish were sought after for trade. At times the
Jocal tangata whenua would allow mainland tribes to fish Hapuku, when
they would take them directly to the fishing ground and allow them to

use their equipment specially designed to catch Moeone.

In modern times the local fisherman would travel out to Motu Haku and
on the way they would bait up large hooks with live Kahawai and attach
to twelve gallon drums to catch Hapuku or Kingfish then carry on to their
fishing ground then upon their return would look for the drums and drag
the fish back

Te Moutere o Motunau

81

Motu Nau and Tokoroa formed part of the traditional paepaeroa
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85 The Motiti people perform karakia before commencing fishing to
acknowledge and pay respect to the history and heritage of this

significant site.
Traditional food resources

86 Motiti Pupuka was taken from this area by mainland tribes at the

request of Motiti senior elders. Other species were;

a. Biue Fish
b. Maomao
¢c. Tarakihi

d. Schooling snapper; Tamure
e. Reef snapper; Paheha

f.  Shellfish; kina

Matarakiitia
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Conclusions and Recommendation

100 In support of this evidence | have attached my evidence filed in previous

proceedings:

a. Appeals against the Bay of Plenty Regional Council Coastal

Environment Plan, evidence dated November 2016 (Annexure A);
b. Declaration hearing, evidence dated August 2016 (Annexure B).

101 This evidence provides an overview of the cultural significance and
specifically the importance of the rohe moana to tangata whenua and

tangata moana of Motiti.

a. It is important that cultural understandings and relationships
underpin any marine spatial plan on the moana; and that Treaty
principles are observed (such as protection of our relationships

with vulnerable taonga species).

b. This understanding provides for an awareness of the history and

significance of places and spaces.

c. It provides the critical and significant realisation of what is

appropriate when using the marine environment.

d. Recommendations include that fishing and dredging or bottom

trawling activities around waabhi tapu are prohibited.

e. Within waahi taonga activities should be permitted in a restored
environment that can support low impact fishing. A restriction on
industrial scale methods such as that which uses hydraulic and

electric equipment for extraction would be appropriate.

% Decision [2016] NZEnvC 240.
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I, Nepia Ranapia, kaumatua, of Te Moutere o Motiti, swear:

INTRODUCTION

I am a long standing permanent resident of Motiti Island. My primary hap affiliations
are to Ngati Pau, Ngati Kauaewera and Ngati Takahanga, which are the principal hapi

of Ngai Te Hapl. These hap all whakapapa to Motiti Island.

I am also connected to Whakatane through Te Patuwai and Nga Maihi on my mother’s

side, and on my father’s side Ngati Maumoana and Ngati Pukeko.
| am the Manukura (chairperson) of Korowai Kahui o nga Pakeke o te Patuwai.

My tribe is Te Patuwai, which is sometimes referred to as ‘Te Patuwai Tuturu’ (Te
Patuwai proper), ‘Te Patuwai ki uta’ or ‘Te Patuwai ki te Tuawhenua’ (those who live

on the mainland) and Te Patuwai ki waho (those who live on Motiti Island).

The Tribe Te Patuwai’s ki uta traditional ancestral boundary in the Whakatane Ngati
Awa region extends to the ancestral lands of Te Totara in the north, Te Rahu to the

south, Pupuaruhe in the east and Otupokai to the west.

The Tribe Te Patuwai ki waho traditional ancestral boundary line surrounding the

waters of Motiti begins at Te Mamaangi to the north, Motunau to the east, Matarehu

to the south, Okarapu to the north west

My knowledge of my ancestors’ culture and traditions has come from my connections
with a number of sources, including my late father (Hawiki Ranapia Hiha), and through
the whakapapa of my ancestors Ngawaimatao Himiona Pairama, Himiona Te Orenui

and Hamiora Pateoro.

| was one of the kaumatua responsible for preparation of the draft Motiti Island Hapu

Management Plan dated August 2012.

Motiti Rohe Moana Trust (MRMT) is a s274 party to the Ngati Makino Heritage Trust

appeal. | am authorized to provide this evidence on behalf of MRMT.
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10.

11.

12.

13.

14.

MRMT supports all of the relief sought by Ngati Makino. My evidence comments on

specific relief sought in that appeal, as follows:

Involve iwi Maori in the development of criteria, attributes and assessment frameworks to
incorporate matauranga in the assessment of IBDAs, natural character, natural features and

landscapes and ASCV, and in the assessment of extent of effects of activities on these matters.

Add a new policy requiring identification and protection of regionally significant and/or
representative cultural landscapes, landforms and features of importance to iwi Maori.

Involve lwi Maori in the development of frameworks for the identification, categorisation of
areas, features and/or characteristics of importance; and work together to formulate
mechanisms to protect these places, features and/or characteristics from inappropriate use or

development in the CMA.

Provide for strategic spatial planning to support the use, activities and development needs and

aspirations of iwi Maori in the coastal environment.

I note that Dr Roger Grace, in his evidence, refers to the role of tamure (snapper) and
koura (crayfish) in predating on kina. Without tamure and koura, there is no balancing
force, and the kina consumes the kelp forests. This causes kina barrens. There are kina

barrens adjacent to Motiti.

The tamure and koura are taonga species, identified in our Motiti Rohe Moana Draft
Customary Fisheries Plan, attached to Umuhuri Matehaere’s evidence. They act as

kaitikai towards the kelp, helping to preserve our biodiversity.

The kina barrens are signs of the distress faced by Tangaroa’s biodiversity. The Maotiti
rohe moana is our food basket; as an island people we cannot survive without our

taonga species.

We have a whakatauki in relation to biodiversity that:

Nga tauranga tai kukume o te hukarere o nga Aturere ki te haa o te taiao

nga tauranga tai kukume

Reefs that surround the ocean floor are the home of all living species (haa o te taiao)

under the guardianship of the yellow fin Tuna. Aturere refers to the flight of the
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spiritual guardian of the sea; hukarere refers to pathway of the Aturere that protects
all livings species within a particular area. These elements, seen and unseen, must be

protected to preserve our customary way of life.

15. The coastal plan should spatially identify our taonga reefs and toka, and the habitat
for our taonga species. It should also recognize our knowledge and our relationships
with Tangaroa and biodiversity. There should be opportunities for co-management or
co-governance by Motiti and for Motiti. Recognition of matauranga Maori should
include rahui as a method in the coastal plan. | have previously provided affidavit
evidence on the use of rahui as a resource management too! to protect the
relationship of Maori with Tangaroa, moana and taonga species. | produce my affidavit

as Annexure NR1 and adopt it as part of my evidence.

Dated this 05™ day of November 2016

Nepia Ranapia
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BEFORE THE ENVIRONMENT COURT

UNDER -the Resource Management Act 1991

AND

IN THE MATTER of # deéclaration under Part 12 of the Act

BETWEEN THE TRUSTEES OF THE MOTIT! ROHE MOANA TRUST of 20 Matagihi
Station Road, RD5, Tauranga
Applicant

AND BAY.OF PLENTY REGIONAL COUNCIL consent authority with its
principal offices at 87 First Avenue, Tauranga

Respondent

AFFIDAVIT OF NEPIA RANAPIA IN SUPPORT OF DECIARATION AND IN OPPOSITION TO
KE OUT [ON BEHALF OF MOTITI ROHE  JANA TRUST)

August 2016

Cou  : Acting:

Rob Enright

Barrister

Northern Steamship Chambers
Levet 1,122 ay Street
Britormart 1010

‘e rob@publiclaw9.com

if: 6421276 5787
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I, Nepia Ranapia, kaumatua, of Te Moutere o Motiti, swear:

INTRODUCTION

1. |anmtalong standing pérmaniént resident of Motiti island. My primary hapii affiliations
are to Ngati Pau; Ngati Kauaewera and Ngati Takahanga, which are the piincipal hapil

of Ngat Te Hapt, “Theséhapa 3l whakapapa to Mgtiti Island.

2. I'am.lsoéonnected fo Whakatane throiigh Te Patuwai ahd Nga Maihi.on my mother’s

side, and-nmyf ier’s side Ngati Maumoania and Ngati Pukeko,
3. | anrthe Maihukura{chiairperson) of Korowai Kahiii 6 ngaPakeke o te Patuwai.

4. My knowledge of my ancestors’ cultire and traditions~ ¢ :fi 1 my connections

"wjth a number d'f»sgurce.s; including my |ate father (i—iawiki Ranapia Hiha), and through

the Whakapapa of my ancestors Ngawaimatao Himiona Palrama, Himigna Te Qrenui

and Hamiora Pateoro.

5. | have been asked to prepare an affidavit setting out some of the cultural context to
the Declaration proceedings filed by the Trustees of thé Motiti Rohé Moaia Trist
(MRMT), and MRMT’s Notice of 0ppo§i_tion to the Strike Out application by the Bay of
Plenty Re nal Council. This affidavit sets ewt background and preliminary
information. | undgrsl:and. from Counsel that further evidence may be provided by me

at any subsequent merits heafing.

6. | was one of the ka idtua responsible for preparation of the Motiti Island Hapu
Mariggément Plan dated August 2012..Apnexed mnarked “A” are relevant extracts
from that plan; inéludi.ng a map prepared by me, based upon traditional knowledge,

whict __iows the namied toka and atherfeatureswithin thé coastal waters of Motiti.

RAHUI

ahuis a spiﬁtgaj dome placed over-an area ‘W,bjd" relates to death by drownin_g. and

wheré résouréas have bebii-contaminated, requiré restoration, or taonga reduire
pratection. R_ahl_,l_f is :ojqe';fgr.m.g'f c'_l.o:,g.rgj there are-also o‘then cultural methoq_s used.
Katihid ¢f katiais a fomof is  iting a small area 1o assess the situation, Should the

area needs to he gjea_!t with of & chh'iarggr'scalé then-a fraditional method called
_Aukati is & physical line laid down to isolate oF confing ah area of‘contérn. Rahui is

part of the body 'of knowledge '-}:(ppwn as matauranga Maori. Rahui can he used to
protect tadhiga @nd 7; exercised by the kaitiaki of ah . _a (rohd). Refererice to

matayranga Maerl in the ceastdl marine environment would ‘commonly be




understood as including use of rabui in accordance with tikanga. Examples of rahui

includé:

Contaminated water

,Bi_!

9.

if fof som anknown ‘reason a punawai {spring) has beén ¢ taminated then a.

traditional method of katitiia is applied for temporary closure uniil the tahunga
assesses the situation. Generally the tohunga would find ari eel and reléase it intg the
spring to assist in-attemipting to clear-the water of contamina . successful, then
the: festricted ared is lifted, hawever, on the othér band if the eél leaves the spring,
because of its-unclean state, then ft becomes a wide problem that requires physica
application. if the probleny canhot b solved physically then a spifitual “Rahui” dorie

of protection Is applied by spiritual rituals performed by tohunga (high priest):

“The spiritual dome will be.applied to a wide area to enhsure contaminated water does

ngt come:into contact with humans, Oncé the Spring is cleansed, then the Rahui is

lifted.

Death by drowning

10.

11,

A Rahiii is applied by Tohunga through a series of karakia (spiritual rituals) and an
area is laid out that refates to tide movements. The time Rahui will be applied is within

two moon cycles taken from the closést new mpon (Whira) gither side which is closer.

Traditionally it is believed that the body will come to the surface within the:two moon
cycles; the fotus w]l_.l be on the arrival of the day light moon ‘{br,ong.c:nui} when
tL....ulerit tides and winds arrive. If the body does not surface then the next daylight
inoon will take it ut of the area of the Rahui, should that be the case then the Rahui
will bé lifted. Howaver, if the body has come to the suiface dnd recoverad then ihé

Rahui will be lifted,

Food résolirces contamination

12,

12,

‘same method applies to the spting if the source of food chain in the ocean of river is

contaminated then a Rahui is applied until such’ time the résourcés recover, the
method 6f at least one moon cydle Is applied, Traditional Knowledge works of tida)

movements and sez s,

On Motiti islapd it s traditiondlly known when the northern tides arrive

(Taikanapanapa) a physical-point of reférence is-applied {tuhoka) to watch the arrival -
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of tropical seas through changé of colour. When tha tides arrived a Rahui of haif-moon
cycle is applied. There is a na take Zone bacause food rasource go through'change and

sometimes if eatén causes nauses and upset tumries.

Food Resource protection

14,

Should 2n area be closed for. resource recovery. generally an aukati will be appiied
under an agréement amongst the hapu, however, if neighbouring tribes aré involved
then a rahui will be applied to creste a spiritual dome-of protection so that it will not

be Intérfidred by neighbouring tribe or fribés.

tomplete closure

5.

Traditionally known as ngautakoto 4 line ;spiritt_l_al;lv, applied through Karakia {rituals)
that canniat be-uplifted and stays permanenitly for reasonis of disputed boundary or for

areas of significant heritage values,

Spiritual guardiding

16.

The spifitual essence en-capitulated in a physical area or object is known as mauri and
throbigh spiritual ritusls over the-area or object creates the guard  kfiown 25 2
kaitiaki which cannot ba removed because a mauri must have a guardian to protect if.
This is @ cultural forry of protection applied for various cujturdl reasons known as

ngautakoto.

Sigpiﬁéance' of Otaiti

17.

1‘80

“The. hapiis ‘of Motiti have traditionally regarded O13it] as tapu and have enstired that
the tapu is lifted and replaced when gathering kaimoana there. For the hapis of
Niotiti, Otaiti is 2 taongza and wahi tapu, and hias considerable spiritual significance. i
the- days hefore colonisation my ancestors would source a particuiar species of
hapuka, Katutataka; from Otaiti which were prepared as koha whénever they visited

the maintand tribes.

Otaiti, together with the other iskinds, reefs and toka (rocks) in the sea.surrounding
Motiti, is spifitually cenrécted to a rock oh Motiti known as Te Kopu Whakgiri ./Tu

vL{fha.kz’ii_rif  the womb of.this sacred island., in this respeci; Otaiti is one:of the. physical

anchors which hold the spiritual essence ~ the mauri - which allows the kaitiaki a;cs'

exist. Ary work-which-disturbs the Kattiaki-on the-reef will inevitably-harm the-people

o the islarid thiotigh this spiritual connéction with-Te Kapu Whakairi/Tu Whakals.
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19.  This significant rock, which is formied into the shape of a womb;, is next to-another rock
{the umbilical cord) placed by the ancient ancestors many yéars ago: The hié,tnry‘ of the

rock goes hack to before the waka people arrived from the pacific isiands.

20.  Te Kopu Whakairi/Tu \Mhakéiri is recorded as-an archaedlogical sité in the Motiti Island

Plan, as endorsed by thedecision of the Envirriment Court in [2014] NZEnvC 228.

21.  The mauri of Otaiti Ts; théréfore, -of vital impoitafice to tangata whenua 6f Motitl and

their traditions.

22, Annexuie B is my afiidavit ﬁlgg in the Waitangi Ti.wanal [Waj 215; 2521] which

addresses the tiibal histary and connections of Motiti.

SW=** t Tauranga )
Thi iy of August 2016 )

Before me : ) _
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3. Activities have been allzwed fo gecur i the coastal maring area which have
adverse éffects on.coastal ecosystems and &nvironments, these inélude’
¥ roading

# -agricultural farming

* Homcultural farmmg
4. Cgastal resources such as kina and paua, which have slrong culiural
significance to whanawhapu have bigen commercialised.

5.The govemment has prowded insufficient commﬂment and resources to
promotmg the establishment and implementation of taiapuire and other fishery
management Optlons

8. The failure fo address effects of pollution accurring around the coastal and
marine areas has affected Ngatl Te Hapu whanau whanui cultural values and
resources.

7. The propiosal to establish a marine reservation on Moutére o Motuiti coast prior
fo the establishment of local fi ishery management models.

Objectives;

1.To protect and enhance the valies of the coastal and mariné environment that
are significant to Ngatl Te Hapu and the whanau whanuj, including;

» the Iandscape and ws,ual qualities of significant coastal features, ingluading

small bays, headlands and beaches

» areas of indigenous vegetation, habitat and ecosystems:

¥ Marine environmént and features

» Mahi kai; and

¥ waahi tapu and taonga:

> Earthworks along cozstal foreshore.

» Shipping and maritims infrasiructure

2. Togive practical and measurable effects to kaitiakitariga through the up-skilling

of whanay-and hapu in the discipline required.

3. Toadvocaté thé nhahcement of indigenous plants spetiés held to bé high
cultural importance to hapu and whanau whanui

4. To promote the unplementatxon of management models that will protect
sustomary fisheries and give affect to kaltlakltanga in the coast and marine.
environment, such as

Cultural Policy Management & Administration Plan Revised August 2012 Page:68
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taiapure, mahi mataitai-and aukati. This fust pmceed or compliment the
establishiment of a marine reserve,

5, To'establish a quarantlneebased research program when translocation &nd
introductions &f éxotic spemes are pmposed

B. A cc=cperatwe agreement made between Maritime New Zealand 1o’ 1denilfy the
key areas-that are kinown 1o be hazardous as weﬂ as hentage gites in the maririe
reg:on aﬁd create and manage safety ‘and momtormg protocols

7. All government activities in the Marine area must take mto consxderatmn the

needs 6f the logal commumty of Moutere o ‘Motuiti: and ats relisince on the marine
resources and must in all terins, be conmderate fo the mdlgenous culture and its.

: spmtuai ‘beliefs and to do nolhmg that would be defrimental to their culturé or

marine ﬁerﬂage

To Establish Rules and Management Guidelines;







IN THE WAITANGI TRIBI.INA].
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AFFIDAVIT OF NEPJA RANAPIA
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I, NEETA RANAPIA,; kaufmatua, of Té Moutere o Motiti, take oath and swear
that:

1. Tam a long standing permanent resident of Motiti Tsland. My primary

hapt afﬁljati_op_s are fo I\Igat_ﬁ Pau, Ngati ¥ausewera and Ngétt

Takahanga, which are the principal hapl of Ngai Te Hapl: These hapi
all whakapapa e Motitl Island,

2. Iam also connected to Whakatane through Te Patuwal and Nga Maihi on-

my mother’s side, and on my father’s side Ngéti Maumoana and Ngati
Reply to Te Runanga o Ngati Awa submission

3. I ani giving this evidénte Tn reply to thé submission of Te Runanga o
Ngati Awa dated 1 June 2016. This subrnission states that Te Patuwal
and Ngati Maumoaha are the principal hapll. of Motiti Tsland, and are
hapii of Ngati Awa.

4, The haphi on Motiti Island are not Ngaki Awa. Te Hapid is not a
descendant of Awanuiarangi IL.

5. I have speit many years reseaiching and présenting wananga on the
traditiohal history afid whakapapa of the tangata whenud of Motiti
Island. 1 have filad an historical dalfm in the Tribunal (Wai 2266). Ifthe
‘Tribunal enquires into the Motiti claims; T intérid to present full evidence.
However, for the Tribunal’s information In considering the urgency
'a_pp]ig_atipn by Wai 2521 this evidence provides a brief overview. |

6. Some understandirig of the history is.réguired to grasp the issiies before
the Tribunal. In summary:
6.1. Té Patuwai is the hamie of an event; not ah ancestor, and the
hame has beén appiied to a collsctive of hapt, who are of diffefent
ancestral origins and tribal estates;

6,2, Te Pakuivai ltiturd hias Miaha ivlienua at Pupuaiuhe, Whakatane;

6:3. NG&i Te Hapii haveno rghts at Whiakatahe;
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10.

é‘u,{-'h Ng_,éi;i Maumoana have no righ't_s on Mgkt Teland.
Ng&i Te Hapli
T2 Hapi is the prinidipal tupuna of Mot Island.

Te Hapt is @ descendant of Toroa, the capidin of Mataatua waka.
Torba’s grandson was Tamatea ki te. Huatahi, and his whanau lived n Te

Urewerd. Tamateas sldest $6n was Uéirmisa, and TOhog Potiki was a
‘youngér brather. There was a battlé bétween the brothiers -and Ueimua
‘was killed by T@hod, and Ueimua's peoplé then left the. Té Urewera:

district and becsfne kriowr as Ng3t Ruarca. Théy congregated at
Horangda settletnent. at Ohiiwa Haibour, in the Whakatane-Opotiki
District; and then all left in different directions.

Ueimiua’s ‘grandson Te HapG uplifted his. pecple Ngati Ruaroa from
Torerg, and with his relative Maruahaira settiéd ot Te Horanga
seftlement at Ohiwa and Marvahaira cettled at Puketapu pa in
Whakatane, overtime they migrated west at the request of his mother’s
tribe of Waitaha. Maruahaira stayed at Pukehina. At Waitaha's request,
Te Hapi uplifted the tapu from Mobiti that had been placed by Waltaha

when they vacated the Island,

Te Hapil established his people on the island and there they r,emai'ned.
His people became known as Ngsi Te Hapd. From Te Hapi's
descendants came thie hapl born upon the island. The hapl were
through two prifary lines. The déstendants of Te Hapl's first:son,
Mani:, bort of his first wifé in Ohiwa, gave rise to the hapl Ngati Pau.
Thé descendants of Te Hapi's sécond Son Rordpukal, from his second
Makerewst, and Ngati Takahdhga, These hapi only havé rzna whehiva/
iana méana Helé on Mofit Isidnd and the surrounding rohe moana.
They don't belong anywhere else:

Thére &re two maraé on. Motiti Islénd. Oné. is Ngdti Takahangs,
Tamatea ki-té Huatatii is. the whatenul, and Hinéwai of Waltaha is the
wharekat,. The othér is Mgati Makerewal, Te Hinga b:té R is the
Wwharenui:and Piina the wharekal. Thére was andther éarlier Ngati Pau
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12.

14.

15.

and Ngdti Kduzewera marae at Pukepukeariki near the Wairanali
stream until late 19th ceniury; Te Ruatiki was the wharenul, and Mihiwai

was the wharekai:
Te Patuwai

Te Patywai is the hame of it event, a battle on' the water. A wai paity
of our petiplés led by Tawliwhi frorh Ngati Te Xkapuku of Whakatane,
maifly Ngat te Uru and Ngati Maumoana; and Ngdi Te Hapa, mainly
Ngatt Kadsewers of Motiti Island, were intercepted out 8t sea by
Vhakatohiea. Alt aboard were Killed and the name Te Péfuwai_; meaning

fo be atfacked on the water, was coined Tn memory of the event. The

Te Patuwal event-united the peoples of WWhakatane (Ngiiti Maumoana/
Te Patuwai); Ngatl Whakahemo from Pukehine and Ngti Pukenga from
Tauranga in an alliance known' as Te Korowat o Te: Patuwai o avenge
the battle. My ancestors refer to Te Paluwal tuturu @s those in
Whakatanie who idéntify themsé_'hges a5 the family of Tawhiwhi.

Those: involved In the battle becarme known by the name Te PRatuwai,

recognising their connection to & common event, but they nonetheléss.

were still separate tribes with different ancestors and differént tribal

-estates. That is-why T regard Te Patuwai as more propefly an alliance

than @ single tribz,

This was reflected in the awards made by the Native Land Court, In the
\¢hakatane District, tand was awarded respecfively to Te Patuwal/ Ngati
Maurioana {Who weére dosely intérmarriéd and weré two branchés of
thé sarhie fammily}, Ngat Pukeko and Ng5ti Awa. None of thisé awards
wera corhacted to Motiil ¥sland.

O Motiti Island, the awaits wefe to-thie haph-of Motiti:

15.1. Motiti North C block - Ngatt Takahahga and Neati: Pau;

15.2: Motit North D block ~ Ngti Kauwaewera/ Ngati Te Uny, and Ngati

Péu;.

15:3: Motid Nofth E block — Nyt Makerewai;
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16.

i7.

18,

SWORN at-Tauranga
[ th day of August 2016

this
before me:

15,4, viotit North B block — this. land was sold by Akuhata Tipaea to
George Douglas and then bought back in a land exchange:

I should say for the sake of Completenass that the figrriages between
somé froin Motiti and somé from Whakatané led to links bétiveen the
hapii. ‘This was particulady diring the period of the musket wars; when
fear of the Nga Punhi raids led some io leave the isiand temporarily and
seek sanctuary in Whakatene, although some stayed behind, and others
travelled backwards-and f:orwastdls;

Howéver; there are also interniarriages with otfier iwi on the fainland,
ifnc!’u’dtng_ ‘Waitaha, No&ti Whakahemo; Ngati Pikiao; and Ngai Te Rangi.
This ‘tribal History is. complex but it i§ very imporiant, &s it js the
foundation of our Identity. I look forwérd to giving rofe defailed
evidence before the Tribunal.
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